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The author of the article has given an analysis of the epistolary heritage of the
outstanding scholar, well-known representative of Khujandians' House (Oli Khujand) in
mediaeval Isfagon Souniddin Khujandi Isfahoni (1370-1433). It is marked that Souniddin
Khujandi's epistolary heritage consists of almost twenty letters which may be grouped as:
sultoni, ikhvoni, irfoni, hurufi ones. It is underscored that Khodja Sounuddin in his epistolas
uses the Tajik language intermixed with Arabic words and word-combinations adducing
Koranic verses and hadises belonging to the Prophet, prosodic citations in Tajik, the fact
being the evidence of virtuous mastering of Tajik and Arabic by Khodja Sounuddin. His
letters are the source of primary importance containing the data about his own life and
Khujandians® House in Isfagan. Souniddin’s epistolary heritage is not only of literary-
historical significance, but of socially-political one either. Linguistic and stylistic peculiarities
of letters have been explored as well.

Kanuoeoxncaxo: noma, nomaxou Coynudounu Xyyanou, Onu Xyyaunou Hcgaxon, oacmxamxo,
HOMAXou CYIMOoOHil, UX8OHI, UPGHOHIL

Jlap maxona nomaxou Odonuwimanou mavpypu Onu  Xyyano oap Hcegaxonu rypyhu
sycmoi  Counyooun Xyyamouu Hcegpaxoni (1370-1433m.) 6a puwmau maxxux xauuoa
wyoaacm. 3ukp eapoudacm, ku az Couryoounu Xyyanou nazoux 20 noma 60ki Monoaacm, Ku
MEmagoH OHXOPO A3 pPyu MA3MYHY MOXUAM 84 CAOKU HABUWUMAWOH 04 HOMAXOU CYJMOHI,
UXB0HU, uponii 6a Xypygi dacmadanou xapd. A3 un Mukoop 6 HomMa 0a UWOXOHY
amupzooaeon: 9 noma 6a apsand éa axpabosui; 3 Maxmy6 6a nUpoHU MApuKam HABUWMA
wyoa, boxumonoa Homaxou up@ouii ea xypygiu mebouwiand. Tavkuo wydaacm, ku Xoya
Counyooun dap nomaxo mamaadxosupo 60 3a60HU hopcuu Maxaymu a1y20m 6a mapKubomu
apabi 8a 60 ucmunod ba oémy axoouc ea abému gopcuu MoyuKi ubpo3 Medopaod, Ku 4yHuH
map3u Hueopuus map 6ymu naxeau 6aénu Xoya Couryooun 6yoa, mabdaxxypu KoMuau ypo oap
3abonxou popcuu moyuxi ea apabi 6a cyoym mepaconao. Homaxou Xoya Counyodoun
MABAYMOMU MYXUM 84 CYOMAHOPO Ooup ba axeonu Xyo 8d XOHAdOHaut 0opo 6yoa, oap um
bobam, capuawimau oacmu asean mebowanod. Homaxou Xoya Counyooun az yymiaau mMoHod
20pmapun ocopu aoadbuu Hasucanoa 0yoa, az uyanoun oud20x: aoabusy Mavpuxi, UYMUMOU-
cuéct, upgonii éa xypyghi apzuwiu myxum ea myguo oopano. Buowcacuxou 3abon ea cabku
baénu Homaxo bappacii eapoudaano.
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Kntouesvte cnoea: snucmona, nucoma Coynyoouna Xyoxcanou, oOunacmus Xyooxcanoyes
Hcgpazana, pykonucu, cyimoHu, uxeonu, up@onu

TIpousgedén ananus dSnUCMONAPHO2O HACTEOUsE BUOHO20 YUEHO20, U3BECIHO20 NPeOCTHABUMEIsL
Jloma Xyoorcanoyes (Onu Xyuano) 6 cpeonesexosom Hcgazarne - Coynyoouna Xyoocanou Hcghaxanu
(1370-1433). Ommeuaemcs, umo snucmonsproe nacieoue CoyHyoouna XyoxcaHou cocmasisiom
noumu  08adyamsv NUCEM, KOMOPble MONCHO CSPYNRUPOSAMb CAeOVIOWUM 00pA30M. CYImAaHu,
uxsanu, upghanu, xypygu. I[loouépxusaemcs, umo Xoosca CoyHyOOUH uUCnOIb3Vem 8 SNUCIONAX
MAOICUKCKULL A3bIK 6 CMeCU C apabCKuMu ClOGAMU U CIOBOCOUECMAHUSIMY, C NpUBeoeHuem
KOPAHUYECKUX CIUXO08 U XAOUCO8 NPOPOKA, CHUXOMBOPHLIX YUMAM HA  MAONCUKCKOM S3bIKE, YMO
csudemenbcmeyem o 8UpmyosHom enadenuu Xooxcou COYHYOOUHOM MAONCUKCKUM U ApabCKUM
sazvikamu. Eeo nucoma sensiomes nepeocmenenHbiM UCMOYHUKOM C8eOeHUll 0 €20 dicushu u o JJome
Xyoorcanoyes Ucgazana. Snucmonsproe nacieoue CoyHyOOUHa umeem He MOIbKO TUMEPANyPHO-
ucmopuyeckoe, HO U  COYUATbHO-NOAUMuUYecKoe 3HaueHue. Hccne0oeanvl — A3vIKOgble U
cmunucmuyeckue ocobennocmu nucem CoyHyOOuHa.

A man-of-letters, Bayoni by name, presented a duplicate of Soinuddin Khujandi's letters
(1370-1433ss) in a collection for the first time [1, p. 237]. It is worth mentioning that the relevant
collection includes the literary productions belonging to the pen of scribes/clerks and scholars
who lived in the VIII-th — the IX-th centuries (AH), and a person named Qivam recited and
prescribed them as referring to 878hijra/1472m completely. The collection contains Sainuddin
Ali's heritage referred as “including the letters written by emirs, giants and his nobles to
Shohrukh ibn amir Temur and Boysunqur ibn Shohrukh and Sayyid Zaynulobiddin and amir
Yusufkhoja, later on followed by a number of Muslim tenets”].

Designing on the premise of the written copy kept in Majlis library Mousavi
Behbahoni, nearly nine letters were recognized as belonging to Soinuddin Khujandi,
alongside with those ones presented in Bayoni's collection [3, p.132-133]. At the same time,
Muhammadtaqi Donishpazhuh has cited several other letters of Khoja Soinuddin titled as:
“Nasiriddin Tusi's Year in Sadriddin Qunawi's Letter”, “His Letter to Sayyid Nematulloh
from Isfahan to Yazd by Amir Iskandar himself”, “His two Letters targeted at Amir
Nematulloh’s Request”, “The Letter to him from Qazizoda Rumi”, “His Letter to “Sharfo”
(Alii Yazdi)”, “Hazrat Sayyid Sharif Hussain Ikhlati's Letter” [4, p. 307-312].

One can notice that Mahdi Bayoni and Mousavi Behbahoni presented only a number
of Khoja Soinuddin’s letters and did not speak about their peculiarity, value and
significance. Later on, in conformity with Behbahoni's opinion, the scholars -
Muhammadtaki Donishpazhuh and Judi Ne'mati - mentioned only his letters while
presenting Soinuddin Khujandi's creations as well [3, 307-310; 7, ninety-seven]. However,
none of the above-mentioned scholars published the text of Khoja Soinuddin's letters, only
Behbahoni and Deboji published the text of one of his letters to Amirzoda Firuzshah in the
collection of Sainuddin’s letters, upon the whole [8, p. 229 -231].

Soinuddin Khujandi's treatises collection under the number of 10196 which is
preserved in the Majlis Library attached to the National Council contains more than ten
texts of his both Arabic and Persian letters [6]. The collection in question dwells on the
author’s lifetime and includes 53 books, treatises, letters and a few patterns of his Persian-
Tajik and Arabic ghazals and rubais. The transcription of the copy was considered to be
accurate and reliable Soinuddin’s handwriting and signature were discerned in several
places [6, p. 52]. In reference to it, in Malik National Library the collection under the
number of 4049 preserved alongside with his literary productions and poems contains a
letter from Amir Razi ibn Ali to Khoja Sainuddin’s response [5, p. 153].
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Proceeding from the content and essence of the text of letters we confidently underscore that
Soinuddin Khujandi Isfahoni is considered to be such an educated and cultured personality of his
epoch that the fame of his subtlety and spiritual eminence spread all over the world. Sainuddin
himself sent letters to well-known and outstanding scholars of different countries, including the
elder ones who were: Sayyid Nematulloh Wali, Sayyid Qosimi Anwor, Sayyid Hussain Ikhloti,
Qazizoda Rumi, Khoja Hassan Attar, Khoja Zahiruddin Muhammad and others.

For instance, in the letter by Qazizadeh Rumi entitled “Musi Posho” sent from Samarkand
to Khoja Soinuddin the addresser mentioned his greatness and mastership. At the same time, he
thanked Khoja Soin for having received the treatise referred as “Bismillah™:

“The relevant letter from Samarkand known as “Musi Posho” was written in the presence of
Alayya Soiniya-khaladallah Taala Zalala Jalalihi, and Jamola, and Kamola, Ilo Yavma-d-Din in a
secretary conversation: in honor of... the truthfulness of Khoja Soinuddin Sainullah Allahu ta'ala
reaches havzatu-l-Islam with bi barakati zota-l-a'zami va mayomin oyata-l-kubro... ”’[9, thirty-four].

It should be underscored that Khoja Soinuddin’s personality was respected not only
by the scholars of Khorasan and Transoxiana, but by the nobles and rulers of India, Egypt,
Samarkand, Rome and China either. Soinuddin himself points out in his book titled as
“Nafsat-ul-masdur II” that his writings were spread around the world with the wind; he
mentions the fact that his readers came from India and Rome to find a copy of his
classification, and his followers traveled to Shiraz, Samarkand, and Rome and India. [8, p.
209-210]. Among the Temurid princes he was close to Shahrukh Mirzo, Pirmuhammad
Iskandar and the rulers of Gelon and Mazandaran, Alouddin Geloni and Raziad dini Ali;
such an important information can be obtained from his letters.

Totally, there are about 20 letters left after Soinuddin Khujandi which can be grouped
according to their nature, essence, content and style of writing into royal, ikhwan, irfan and
alphabetic ones. Of those enumerated 6 letters were addressed to kings and nobles: Alouddin ibn
Baysunkur, Amir Korkiya, Nosiri Korkiya, Amir Alouddin Gelani, Amirzoda Firuzshah, Amir
Razi ibn Ali; 9 letters - to relatives and elders of the sect: letter to his elder brother, letter on the
recommendation of his son Muhammad, 3 letters to Nematullohi Wali, letters to Sharafuddin Ali
Yazdi, Sayyid Hussain Ikhlati, Khoja Tajid din Hassan Attar, Khoja Muhammad Haji (son of
Sheikh Muhammad) were not written, the rest are epistles and minor letters.

Khoja Soinuddin’s letters contain important and useful information concerning the
condition and atmosphere that of his family, and it can be said that in this regard it is considered
to be the living source, on the whole. Therefore, the writer informs us in his own language about
some details of his life and those ones of his relatives in the form of questions nothing of the
kind is occurred in any other source. For example, when Khoja Soinuddin was accused Ahmad
Lur of the events associated with the addressee he was imprisoned, his belongings were
confiscated, and he wrote a letter to Emir Firuzshah with a return request to them: fa ahrus
anna-sh-sharra-l-a'adi fi jamii-I-ahwala (O God, just as you have enlightened the kingdom in the
shadow of His glory, so protect it from the evil of the enemies in all circumstances).

After the presentation of praying he writes of the paths which open the way to the world, at the
same time he speaks about a new abyss whose ghost lurks on the horizon. Firstly, it is the path of
silence concealing the ill sides of life. Secondly, as it was stated in the application, a number of requests
had been made in the past, but they remained without response and the sense of justice demands that
they should be satisfied. The author of the letter didn't write it in a graceful form, he expressed his
wrath straightforwardly adducing examples when poor men were jailed and all their property was
taken away, wives and children were lift without any sustenance being thrown to the mercies of fate. As
“farmoyand kardan” could be applied quickly and the sufferings of these poor children were great:

Kori darveshi mustamand baror,
Ki turo niz korho boshad...”[9, p.320].
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In the letter written to Zahiruddin Muhammad he mentions the relatives of his own, his
son Afzal being among them:

Letter to Khoja Zahiruddin Muhammad.

“...He is the one who calls for revelation of verses, so that the building of acceptance of
the answer is radiant and the sign of sincerity is clear from the heights of his purity. It is the
language of the Prophet (peace and blessings from Allaah be upon him) and he is the one
who is not deprived of the talent for poetry and he is the one who is close to the poor (ie,
Soinuddin-SM). to the throne of Khoja Burhoniddin He”’[9, forty].

Soinuddin Khujandi's letters are written in a unique style and are embellished with attention to
the use of thematic vocabulary and peculiar themes, heartfelt and interesting phrases, verses and
hadiths, proverbs and locutions of wisdom sequences of Tajik, and Arabic and Persian poetry. This
means that the style of Soinuddin'’s letters remains inclines for and flowing prose and is in harmony
with the rest of Mansur's writings. If we take into account the fact that the text of letters is ornated
with verses and hadiths, we can't help nothing that there is similarity between the styles of letters and
the literary productions under the titles of “The first Nafsat-ul-Masduri” and “The second Nafsat-
ul-Masduri”. The content of letters is full of spirit and energy, indeed.

Another peculiarity of the language and style of expression of letters lies in the fact that
Soinuddin Khujandi® image appears in the latters’ as a well-balanced personality but with a
broken and weak spirit and, finally as a poor and strange person beaten with the weathers
of life. Specifically, in the letters he address both to the people of grace, knowledge high
social positions and beggars wretched outcasts. Therefore, he always writes at the bottom of
these letters: “kamtarini fugaro soini turka" [6, p. 26].

It is worth stating that in these letters Khoja Soinuddin expresses his views being of
contradictory direction with official moods with great courtesy; his Persian language is
mixed with Arabic lexicon and citations from Tajik-Persian hadiths and verses. Khoja
Soinuddin accounts for his full fame in the Tajik-Persian and Tajik languages.

Another feature of the style of Khoja Soinuddin’s letters is that his they like those ones
of other scholars of that time, regardless of their content, begin with prayer and praise, as
we have illustrated above.

Another point is that the content of the text of letters and Khoja Soinuddin’s conversations
with the kings and scholars of his time convey piety, inner state, lots of ideas, attitude to speech,
details of life, travels and motivations for writing books and treatises in their pure gyst completely
deprived of any innuendos. For example, in the letter that he wrote to Amir Firuzshoh it is like this:
... As “farmoyand kardan” that he could apply so quickly, when it was strange and the suffering of
these poor children has reached its peak. Or in the letter to Amir Alouddin, the same peculiarity is
displayed. That is, the use of the verb “command” with the help of another verb in the position of
honor:... “Do not hesitate and in every chapter look out of the corner of the eye of grace at those
deprived of sincerity”. It should be noted that Soinuddin Khujandi used the relevant term in most of
his treatises and letters, and the man-of-letters named Muhammadtaqi Bahor rightly thinks that
Soinuddin is not devoid of the given term in his treatise and letter. He goes on to say that such a style
of writing also exists in the Pahlavi book, as “commanded asked” instead of “asked” and
“commanded to ask’ meaning “asks” is commonly used in the case of the King [3, 234].

Proceeding from this consideration, Khoja Soinuddin’s letters are among the most enduring
literary productions of the writer and are of significant importance and useful value from several
points of view: literary and historical, socio-political, epistemological and literal ones.
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